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for the rest of January and p obably the beginning of February. I think 


the first of - February is on a Wdhesday. T don't think I'll be back by 
that time yet. Sot after next week ~- rer Wednesdays, no Wednesday 
meetings. But it is the same kind of an arrangement that we had before 
that anyone who is really 2nterested in Work or the ideas of Gurdjieff 
can come to a general meeting which will be held on Mondays - Mondays 
at eight o'clock. So those of you who want to profit by that or think 
| that they cannot live without attending a meeting a week ~ there's your 
opportunity. | 7 
Who's new tonight - whats sitting way pai can you hear? I can't see 
uca? and 
you. Can you hear when I speak - some of the vacationists are pack again- 
Boston ~- and Ronnie -.good for you Ronnie. ! 
Now what will we talk about. You know - I always feel a little faces 
in having to wexplain f why we meet because it is like a free meeting ~ 
-a getting together to talk about something that is important - at least 
important from my standpoint - although it may not be as important for 
you or they may of course be different degrees of importance in differents 
people. And even if I say - yes we want to talk about affairs that. really’ 
matter - in that sense then =- are important - with an emphasis on the 
possibility of that what “not only is surface appearance and manifestation 
har many times what are the motivations for ones manifestations - the 
way one is and behaves and whatever one does or feels and thinks in or- 
dinary life - that that has to be tinted or at least colored a little 
pit with a certain quality” which for lack of a bette r word we might call 
more essential “é a general way - the emphasis then on any kind of a 


Atemeacion like folonight wil} havesko be based on a realization of the 


f £ l a a te EN 


forms of life or rather a different gradation 


existence of at least t 
of ce that life is not only surface matter and that there has to be 
in each person something that goes a little deeper and I call that more 
se cenevey anc so would in the last instance be much more real. Now where 
one draws the line- where the difference is between this outer life - this 
outer appearance and ongs inner fife I think is very difficult to say how 
far you have to go before you reach an inner quality and that the only 
way to explain it is that more and more I go away from the surface and 
more and more it becomes real for me ~- more important it will become 


and‘finally I will find myself ina region that I'm not so much used to 


or even if I know that it exists =- that I'm not so willing is with 


it or to let it come out or to make it apparent also to other people. 
And the reason for that may be many. Sometimes I'ma little ashamed or 
sometimes I think that It belongs to my private life and it's nobody 
else's business or that sometimes I think it is not necessary and of 
course how far this inner quality can really go and to what extent each 
person is able to express it and how they express it - how they are then 
in ordinary life - whatever their behavior may be - and to what extent 
they(ire using the different means by which they - in general ~- all Of «> 
us communicate with each other. How much is necessary to emphasize’ a 
different kind of quality than only the surface and with how much one is” 
reajly satisfied by living at a certain place and taking things in as jon 
they come and as they go out without any furkher thought. So you Pe 
ry start to deepen ones life a little pees howfar one wants to go 
depends entirely on the necessity use y nave to do it in order to es- 
tablish for myself a better equilibrium or perhaps that I will be more 
at ease with myself - the more I can really live at least partly in an 
inner condition of myself and Bt eines wish to express it - depénds 


entirely on the kind of level which our personality occupies at the 


present time. And that level-g simply call a level of being and naturall 
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it is made up of the different functions of myself and which functions at 


certain times I consider more or less important and that those people 

who become my fxriends correspond to my level of being ArI have at 
least a rehationship with them so that there is an even exchange. It 

does not mean that all the relations have to be even #k and have to be 

on the same kind of a level because of course there are many relationship: 
where one is a little higher and the other lower or reverse and all of 
that naturally if it is added ałł up together - comesoout to a certain 
point where I say - I live at this time = at that kind of a level, again- 
it doesn't mean that you live there all the time because it is an average 
and sometimes you ie hove it and sometimes Lower Polso during the day 
you find that“ you are in a different kind of a state and sometimes you 
allow certain superficialities simply to pass because they don't amount 
to very much and you have no intention or no desire at all to introduce 
some other kind of an element. And at other times it is absolutely neces- 
sary to be a little bir more conversant with that what may be considered 
your inner existence in order perhaps to some extent ~ derive from it 

a certain form of solidity for yourself so that you are not so easily 
swayed by the affairs of ordinary existence and it és really about that 
that we talk about - mga that what ever questions there may be - that 
occur to us or that you would like to talk about - they always have to 

be lit up or projected against a certain screen in which then there is 

a perspective so that it is not only surface matter but perspective that 
is the quality of insight OF nat what really is making it you wight say 
more solid because a perspective is another kind of a dimension. This- 
depends on that wish is another kind of-a~dimensto ne KN 


that wish for more solidity, Da willing to go a little bit further or 


epends on 


deeper than I usually would allow myself to go. So the quality of quest- 
ions that you do have and the subjects that really you would like to 


discuss always havg to be colgred as J say with that in mind. They 


h4 m= Livo 
be T 
should belong +o superficial - but nevertheless - they should belong to 


your daily Efe otherwis it has not much meaning. If it is only theory - 
it's very nice to sit and think about it when you're by yourself or even 
when you want to have a little talk about it or sometimes when you want 


to have a little talk about it or sometimes when you want to ready a bookie: 


but we are really trying to become a little more practical totalk about 


the things to some extent even that might bother you or where a little 
cor ES is 
more elucidation might be quite desirable . Now if yeu can reach “that kind 
9 A a DAR) A TOn a TT Vnue awe L LLA LATAS OS 
FO on) f an obligation =~ when you want to come here on Wednesday -that the calib 


aoe? of such questions have to be in accordance with what I just now explained. 


yet That of course you might say I'm prejudice - that is naturally that I 


believe that in order to get the full benefit of whea question belongs 
or that with a question & if it has to be, changed over into the actuality 
of using the material which is represented by the questioner and by the 
answer - that that of course has to be possible for that question and 

the material to be ave in practice in daily life - otherwise it remains 
thepry and something that you can feel very well about - but it doesn't 


help you enough. So the practicality really the form of pragmatism that 


we're interested in has to be based on ERE EEA is common groupd 
elre interested, in IAS A soanans EE ATER] 


and not some where in the blue sky whene the mind would like tọ dwell a . 
little bit in order to get away from the troubles of earth. It's exactly 
the kind of troubles or problems or gongitions under whcih we live - whisk 
to do with this or that or how and what is the proper attitude I should | 
take or IE ee that conditions life has forced on me ~- how will I 
meetiit. And ££ of course in an answer of that kind that if I say I'm a 
little prejudiced because for me the solution is always that it can be 
explained and understood and also that it can be made helpful if one in- 


troduces an element which is not necessarily of the earth and simply 1 
call it objectivity and then naturally we go over into that what we call 


nianie roin 
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Work or ideas å la Gurdjieff or the ideas of consciousness or the intro- 
duction someimtes of conscience and maybe ultimately leading to a form . 
of will of man if he is able really toact in the right way and know that 
that what is his activity is reaching a certain purpose and fulfilling 
that kind of an aim in the way it ought to be attended tox. So leaving 
alone this particular prejudice - I think it is important to keep it in 
mind that whenever there are questions - there ought to be an answer that 
gets hold of you in some way or other and that if the answer is not right 
in the smense that it does abe satisfy Tar or that it doesnUt 
help you - you have to insist that you continue to ask - kE that either 
MAOA Na LaS o VOX AOU cnteetoWs aalswhsn 
it becomes clear and*it is not for you because it is obvious of course 
that any ideas of this kind are to some iton carrer minded. I mean 
by that, they are restricted. They are only for certain people who are 
willing to do some Work for themselves in order to accumulate data = 
further data about themselves and also toacquire a certain dexterity of 
what to do under certain conditions and in what light then one has to loo 
at whatever one has experienced. So with that in mind and perhaps we 
haven't met for two or three weeks - with the vacation =- with all the New 
Year's resolutions - with Christmas and the meaning of Ghristmas - and 
a New year ahead of you and cleaning old ships with new brooms or whateve 
you're using in order to cleanse your life or to get to a certain account 
ing with wourself and to see We OpMAnUGe or a OS principles in 
your life pexkaxgekxks that canto a certain extent help you-_mxxmayhe 
SHAKRBRXASX¥YEN that you really want to use or perhaps even embellish 
or maybe sharpen as you sharpen a tool. That with that kind of a thing >) 
going now into a new year g- you may have some new ideas or new prespects 


or new approaches or different things that have come to your notice which 


we talk about. So what kind of questions do you have in your mind 


Q: I'd like one thing elucidated please. I've just started my 


own readings and I noticed that Fritz Peters claims that Gurdjieff 
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Q.: 
said that women cannot self develop within his ktm@ of system. If that 


is so - is it pointless then for we femalés to be here. 

M.N.: Yes, it would be quite pointless if I would believe Fritz Peters. 
I wa think in the first place Gurdjieff so called told him. In the second 
place - Fritz Peters is telling us and naturally I grenar aJ K MOA de 
believe it or not. If you want to know my opinion, I don't think Gurdjieff 
said it. I think if he said something, Fritz Peters misunderstand it and 
Fritz Peters being the kind of a man he is or woman he is did not not 
know how to rere it. If you ae what I mean. So for the time being, let's 
consider it jasata and I will med to live in accordance with what you 
think you are able to do. Thank God - ae Rknow what might happen. If 
I could look in the future - I probably would be completely at a loss at 
times if I 

suskxaxkkłingknew ahead of time that such and such and such a thing is 


possible and another thing is impossible. And particularly when it is 


impossible and I would like it-but then I would have to give up and then 
that desire of my life surely would kaxe be completely lost to me and I 
would feel not only at a loss ~- I would be quite ready to end my life. 
You know ak whenever any one ina very general way says about a certain 
class of people in which there are about fifty percent on this earth - 
that consciousness is not “possible for them - then I think it is idiotic 
to talk about consciousness in general. It never says that this kind of 
Work is for man only - unless by man is used the genetic term - of a 
full grown person and that includes man and woman. Regarding consciousness. 
ine distinction between man and ar eee asa to very meh. 
We make a great deal of it on earth because naturally we consider it two 
different species or two different kinas haich of course more or less 


belong together or could belong together and tey have different attri- 
butes and different ways of functioning. But all of that what is the ! 


difference between a man and a woman =- falls away when I start to measure 
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with a different kind of a measure. When with consciousness I measure 
the quality of a man, I'm not interested in his manifestations. I'm 
interested Wł what he is inherently and with his inner life. And then 
the question remains - this difference between the inner life of a man 
or a woman so different. Of course it isn't - the differences that I 
know are differences of outside functions. The motivations come from a 
certain central point or if it isn't central it is surely more essential, 
And if it then is expressed the closer I get - to the centralism of such 
points the less there is a possibility of a distinction. I mean by that 
that there is very little difference when I become essentially a man - 
because I act then very much like other men because all of us if one 
takes simply even the body totally - have definite appetites for definite 
organs functioning in a certain way in which all men are equal dependent 
entirely onqthe conditions where they may have been brought up and what 
their educationais and ehecneguined characteristics of them andthe ‘the 
different places on earth where they happen to live. Of course it will 
give them different aspects and different aspirations but essentially 
men are very much alike. As I say - that what I would call essential 
that what for me is on a level which is not the manifestation as I 

know it - but has much more to do with the quality of breathing and if 

I would say there is such a difference between the breath of a woman or 
the breath of a han I'm afraid that I would have a hard time trying to 
prove it. You see the realm of consciousness is dependent in the first 
place on where we start which is the level of emotions and in the 
second place it is a question of what is the kind of food that is 
necessary to reach a higher level of consciousness. And if I understand 
that that what is used as material for that in the form of ordinary 


impressions - that the impressions already being furhher removed from 


the level of breathing have in themselves - perhaps as abstract forms 


or when they are crystalized as complete forms in my mind a certain idea 
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that they as such are the same regardless of what a man or a woman .. 
happens to think. That moreover- the quality that will make them. food -- 
for the fulfillment of something that I would like to grow or have grow 
in me in order to reach a state of consciousness - when it becomes so 
called active - or when it becomes conscious or when the impressions 
are received by a human being in a conscious state - all of that is kind 
of material that has nothing to do anymore with a man or a woman. Orig- 
inally there is a little different kind of a quality perhaps between 
the mind of a man and the mind of a woman and perhaps between the heart 
or the solar plexis of a woman and the solar plexis or the heart of a 
man. And I can say the difference is a little gradual. One has a little 
bit more if I want to use that kind of a distinction, a little more 
intellect or one says a man in general is a little bit more intellectuall: 
inclined and the woman is a little less and on the other hand, to compens: 
ate for that it - that a woman has a little bit more intuition and lives 
a little bit more by her feelings than sometimes a man cannot cope with- 
but that is only a difference in gradation not in quality. Of course 
one can philosophize about it and one can talk about what is man ~- what 
is woman and not necessarily have to talk about what would be the con~ 
sciousness of a man or a woman ~ but you see we're not talking about 
that now. We're talking about motivations of man and woman regarding the 
possibility of something that doesn't exist. And what doesn't exist 
need not necessarily be by extrapolation out of whibh it came - (then) 
that if the distinction between man and women would have to continue to 
exist on a higher level of consciousness - what would happen to the 


idea even of cosmic consciousness when I still would make separations 


between positive and negative. You see the whole problem of changing 


from the state in which I am now in an unconscious state to a state of 


consciousness means that there is a unity - that is a possibility of 
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Vl that doesn't exist. And what doesn't exist need not necessaril 


\ be by extrapolation out\ef which it came -(then) that if the distinctior 
wee man and women would heave to contjrfûe to exist on a higher level 

of consciousness - what would hap o the idea even of cosmic consciou 
J ness- when I still would make 
You see the whole problem changing from tke state in which I am now 
in an unconscious staté to a state of consciousness means that there is 


a unity - that is æ possibility of/becoming one in order with this 


Binni 


oneness to enter into another level which is higher. I f the oneness 

is there, there is no distinction any more between positive and negative 
And the whole theery of Gurdjieff of course is based on positive, 
negative and neutralizer being fused into one and as one being ready 

to move to the next level. So the next level - there's no reason anymore 
to separate them out into the different performing? parts of man and 
woman. It doesn't belong there. That what counts on a higher level is 

an emotional quality. And that what becomes predominant on the level of 
self-consciousness is ones emotion - ones emotional life. Now what be- 
comes predominant on the level of cosmic consciousness if we want to 

go that far is simply a difference of an intellectual consciousness that 
there is something that has to be understood and where the unity is 
possible on an intellectual level. So if I take the three different 
possibilities of man on Seren: man as self-conscious you might say living 
on a planetary level, and man as intellectual having a soul body - living 
on the sphere or on the plane of what for us is now the sun ~ then simpky 
it means that if there is a difference between them - the accent for unit 
if that is needed for man and woman is shifted to an emotional plane. 
And as far as I know there is no difference im the energies as expressed 
by a woman or a man emotionally speaking. I do not know of any distinhc- 
tion bedause I think that the quality of a person - says I love you and 


it is emotional and not sexual - 3X is simply a statement in which 
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there is a flow of certain forms of energies which I've never recog- 
nized as something - this is a manly feeling and that is a womanly 
feeling. You understand what I mean. There are three different ways 
of equilibrium - three different ways of unity - even man with the 
three centers as he has them at the present time undeveloped as they 
are can have an inklingof what might be meant by it. So that in an 
ideal state of relaxation and in a state in which there could be fusion 
and union i rnat in the first place À the relationship between man 
and woman have to be straightened out on an ordinary physical leve + 
that in the second place there should be a unity at least a possibility 
of unity as far as feeling or emotion is concerned and in the third 
place 4h it should be possible to have a certain unity or understanding 
on the basis of intellect. Very often of course we forget it - because 
all we many times are considering Yr at what I so called feel as love 
and it immediately goes over into sex. And this kind of form of attrac- 
tion of course belongs to earth and it's quite alright as far as earth 
& AULE | aoe 
is concern@d. Whsewe not only tolerate p we even appreciate 4 there is 
a difference. But if it's emotion - it's a different thing and the 
differences that exist on a physical plane do not necessarily exist on 
an emotional one + and the kind of measure that I have to apply emo- 
tionally ¢ is quite different from physical and even intellectual. So 
that the total picture of man as he now wants to call himself - in 
love with anyone that bay be of the opposite sex is simply based on 
the possibility of a relationship sexually expressed in the form of 
unity and the form of understanding. In the second place - on an emo- 
tional scale in which it is possible between such a man and woman to 
understand each other in such a way that no words even are necessary 


and the realization of a silence of feeling can exist and then produce 


a unity. As far as the intellect is concerned - it is of course the use 


a sili thom te 
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of certain words in order to illustrate or at least to put in words P 
certain concepts Hise Senise o#s feels glee. to express = that l 
in that sense unity is quite possible $ whenever I understand the 
workings of the mind of the other person = and that it is not any 
longer a question of agreeing completely in the same kind of words 
with the other person = but that I know what is being meant and then 
I know appreciate the way that thought has been produced = even if I 
don't agree with it. Unity can be reached simply be means of the un- 
derstanding of I know what you mean + although I think e. SS 
nevertheless I love you. Y ou understand what I mean. Let's leave 
Fritz Peters out. We put him outside the door. I would almost say 
that's where he belongs. 
M.N.: Wes! 

Q: Mr. Nyland - I'm confused about the relationship and the devel- 
opment in attempting to attain a will in relationship 
M.N.: In attempting to what- | 

Q: Attain a will - consciousness, objectivity, between directed 

Work and objectivity - and directed work on a personality. This 

has come out of experiences I've had at school in seminars in 

awareness =~ none of which had a background of Gurdjieff but some 

of them =- when you talk about Gurdjieff exercises ~ I hear things 

nuor Ana sre 

that correspond to hat I did and that seem to describe things that 

I'xæ experience sometimes. When you were talking about sensing. 
M.N.: Have you heard puch of me talking about sensing? 

Q: No! 
M.N.: How do you know then what I say? 

Q: That's what I'm not sure of - you see I'm saying it just sounds 

that way even though I didn't have the same background. 


M.N.: Well it may be quite possible you know- some people have a very 


good intuition - also in the direction of self=consciousness. And there 


12 M-1108 


are people I think who are perhaps of a rare exception but nevertheless 
might exist - who already by their fortunate nature may know something | 
about Objectivity. I don't doubt it for a moment that there are similar- 
ities asuukxuhjedkixikyx and different ways of expressing regardless of 
whatever te source although it may be the Aine: it may not be the same; 
That sometimes certain words are used which reverberate in the same 

way as the words that belohg to another kind of Wiewpoint or philosophy 
or even a dogma. Now to what extent they are actually the same and to 
what extent really is meant by the use of such words) Whatever the 
author or the person has in mind wanting to express. I think a little 


bit more would be necessary in order to see what is really meant by this 


and that and that kind of a word for instance let's say sensing. So 
when we talk about 'objectivity'or we talk about'Work on oneself} or that 
what may be meant in accordance with what Gurdjieff has said or has 
explained ~ that kthat now is taken by us as a certain fort o on 
te Work on oneself in a certain way and a very exact way and therein. 


we 
different kind of religions or in different people who express themsel& 


‘in a certain way and then show a certain similarity - the similarity 


Anay be only regarding that one word and it may not be regarding certain 


ST L oncepts that are related to it. So I wouldseo very glow in trying to 
think a o you have experienced = that may have a meaning for 
you at the present time - that that is the same. At the same time I say 
it's quite possible it is the same - only you would have to find out 
and for that you would have to know that what you have experienced and 
quite well - without any further thought about it at the present time 
to recognize what it was when you did experience it and what at the 
present time - your meaning or your understanding is of'Work on yoursel: 
or the concept of Objectivity, I think it'll take a little while, 


Lood Yhio 
Q:My further question in relation to that j-s-one—whieh was directed 
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M.N,: Let me say one thing. As far as certain Work as expressed by 
OPA etre Shoots or people who think they know or perhaps know a little 
bit. They know something - I believe that there is of course a great 
deat of information - that is available and has reached certain channels 
and then as such can be quite pure. But I eyink aloe tb certain things 
are forgotten and many times you now mention about personality and so 
forth ~ this whole question of Objectivity can only be understood if 
one understands what is meant by impartiality and that usually the 
question of impartiality is completely forgotten. For impartiality it 
is necessary to develop something that is at the present time not in 
existence because we are not able to be impartial witha our mind or 
with our feeling and when the requirements for objectivity implies 
an impartiality - implies of course at the same time a simul- 
taniety - an instantaneousness ~ an understanding or a real experience 
of a moment 9 Then when I start to compare it WW ererent forms of 
religions that I know about or that I've read about or heard or heard M 


AON 
other people speak srxgia then I say yes ` or instance take the 


question of the moment) ałla Zen, but can I with the mind the way it 
is understandg what is meant as a concept and then experience it as 
a moment. It's very questionable - although I may admit that the word 
moment is being used. Impartiality is very seldom used - in the sense 
ax WEEE Curajiers means it. It would mean an elimination totally of all 
emotional involvements and many people who shy away from it because 
if they say - ah - I cannot feel about ae It becomes much too cold 
ae tree intellectual and therefore it is not for me. Anyone who wants 
to express anything, 5 all the time will want to use his feelings to 
express i me wi W 
it in order to bring home a certain point or partly, to express to the 
other that that what they are sayihg is serious and earnest and there 


_. pas awan intellectualists who are satisfied by just teenage 
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certain things without any furkther embellishment. One can always 
start to judge about what is really the validity of any kind of a 
doctrine - if it has this particular kind of requirement - which I 
say is an Impartiality - because if they don't use it and if they contin 
ue with thinking and feeling even if to the highest degree of possibil- 
ities developed - they will never reach a state of Objectivity when by 
that is meant anything existing which is non-subjective and as long as 
feeling and mind as we know it which of course are subjective in any 
human being still remains and when it is even in improvement still 
retains the character of suber eavet It will never go over into an 
objectige N na > "s only the introduction of an impartiality 
which eliminates at that time all kind of feelingsthat will enable a 
feeling center really to become aware of its proper function of feeling 
only without any furhher affects or influence either from the mind or 
from the body. But you see we would have to go a littlebit further in | 
detail about it to explain it and this ta you might say, the touch stone 
This is the way by which you can recognize a certain doctrine to have 
value or not because if nothing is said about impartiality - it will 
never reach God. 
yor” 

Q : Does that mean that there is little value in working to dis- 

tinquish the.... 
M.N.: Not at all - there is a great deal of ualue in- only it has to 
come at the proper time. 

Q : I meant just the personality without trying to dO.ee 
M.N.: Whatever you want to do with your persofality in order to study 
it and in order to rake up all the different things that you have -'a-la 
psychoanalysis- of what has been taking place and what made you at the 
presant time ani what S ave and so far and Qa A descriptior 


of wit you are~as-a@ psychic-person or whatever,anad it maybe psyolzo= 


logically developed ip a certain way - by analysis - by psychotherapy 
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whatever shook treatment you may have had. All of that has a certain 


aumuntvalue to bring a person to the realization of what he is at the 
present time but still it can never be the absolute truth because it 
is always going to be severed mith their interpretation either with 
their mind or their feeling and everything that I now try to think or 
to feel about my personality and trying to be objective to it - I never 
can be objective because the angs that I have to become objective to 
sometimes I don't like and Í will cover them up or I will explaih it in 
a certain way that I can live an Kee: I think that is the greatest 
COM 
difficulty - that all the things can be useful exactly as information 
astrologically about me as a type or whatever my horoscope says - that 
I am supposed to do and so forth - it's perfectly correct from the 
standpoint of earth. But as soon as it starts to indicate that I have 
to behave in accordance with being an Aries or a Scorpio and therefore 
I am now bound to be that forever and ever and hereafter maybe then I 
think astrologically it is a very bad influence. You see the same way 
psychkxozwanalysis is also bad rere is a mothers-complex, typ 
I TA I will SBwaxs ts try to find out if my mother~-complex is around 
the next corner and I will start to interpret every kind of an action 
in accordance with the literature of Freud or soned nd it's quite 
nonsensical. I've mentioned once in awhile when I happened to be in 
the tropics and looking at the sunset from a boat and the sun was set- 
ting down and it was peautiful - like tropical sunsets can be with the 
coloring of the sky and the ddep blue and the deep reds and the passen- 
ger who was with me J stood there also in contemplation PON ay en 
know - he Tatts all sex. So of course I was surprised. I never 
thought of the sun as being full of sex or not sex or whatever it was. 


For me it was just a beautiful (sight ) and I was egstatically so emo- 


tionally involved in it but surely not in that way. So, you, these kind 


apoo ee eee esd COR Seer 
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of things one enters wher dne Has ao word and it seems to fit certain 
occasions you will start to appl Vin 4 practically everything # then 
everything comes under that kind of a coloration - before you know it 
you're way out. It does not mean that whatever one has as education - 
whatever one has acquired - all the different things that one has ex- 
perienced and particularly those for which one has suffered and had 
acquired because fof that suffering and then maybe has established cer- 
tain principles within one or perhaps has formed ones character, That 
that of course becomes extremely useful at the proper time when I 

know how to use it. But that for the time being if I try to acquire ‘9 
new form of technique - I must really forget that I have all kinds oF g 
other things. You know if I want to play piano in accordance with apy 
certain system and I play let's say a little exercise of Schmidt)and 
one of those you know ( da-da-de-da-da-da-da-da) whatever it may be - 
that then I never will be able to get away by playing something that 
doesn't require an exercise at all and I run the risk that when I want 
to play kopií; I will play it a-la Mr. Schmidt. You see this is the 
difficulty. Whenever I have a technique, I want to form my ability in 
accordance with that tecknique and I exclude then at least for a little 
while all kind of other techniques in order not & to be disturbed. That 
when I once know it »=hat I will go out and find out what someone 

else has said etn be able to pick and chose because I know what 
I wish. Leave whatever itis as far as your past and yous—experience 
and that what ae - leave it alone for.a little while. But be very 
happy that one has at the present time a desire to find out what is 
meant by objectivity. And that even if it strikes a corresponding note 
and you say isn't that interesting - but don't be deviated from the 
idea that you still have to learn it. As soon as you go over into 


nE (aleve you say - oh - yes -bI know it already - you're spoiled 
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and it is not so difficult to spoil #7. Little children who have to 

write an essay on Egypt and the pyramids when they are about 15 or 16 

years old, never will open a book on Egypt anymore and when they see 

a pyramid they say - oh yes, I know all about it (Ro) the secondII 

he lived in so and so - finished as far as Egyptian culture is concerned! 
SPs soon as I know a little bit and I'm satisfied because I live Sap ` 


oep“ 


V P cand of a spuerficial life - naturally why should I bother hearing the 

we same thing agaim-end—again when I already know it and it is very diffi- 
cult to divorce oneself from the old ideas of leaving them alone for a 
little while. For instance you want to play piano or‘musit and you have 
been brought up quite musically and you know all about Mozart and the 
different sonatas of Beethoven and there are certain melodies in it 
that [oat ee you or wyou‘with them and they're in your mind and so 
you sit in front of the piano and you try to play something of your 
own. As soon as you allow it ~ that what is read neisay pornap a 
technique in your fingers) xx and it goes then in the same direction as 
Moaart, trying to form this or that or the other and very soon you 
don't know anymore if it! Pa you or if it is Mozart or it is a reinter-~- 
pretation of Mozart by you but it's quite certain that it is not your 
own and the difficulty is that if one wants to remain original for ones- 
own development - you can be affected ia $f influenced by others ‘and 
it still has to go through you as if you have eaten and digested it and 
that then as a result of that digestion that you have certain food that 
is now useful for you to build up something that is entirely your own. 
We'rebtalking about the possibility of a development in man of some- 
thing that becomes his own - for which he doesn't have to say thank you 
to mother-nature. You see we talk aboutthe possibility of the develop- 
ment of an emotional body which at the present time exists only half 
and for the possibility of developemtn or at least fe starting of the 
crawing of something we might call soul as an intellectual possibility 
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for man which mx at the present time doesn't exist at all - than only 
intr? one fundamental note of 'do'. So there's a question how I want 
to build this. I want to build thts with material that is my own and’ 
has become my property and I will only make it my own ropert See 
because it is acquired,’ because someone else has told me - or because 
it xs happens to be in conditions of earth - but that I have worked 
for it in a certain way - to give it a quality of objectivity because 
that is the material with which I want to build something that could 
become and remain objective. So it is all the time the gight to find 
something that ee ree us which I have worked and I've worked 
against different difficulties that have been put in my way by mother- 
nature who will tell me to stay asleep and not to bother too muche 
That for that reason I have to be careful because to exclued already 
things that I have acquired in a certain way and then start to compare 
them and pretty soon I say - a that's exactly the same as before 
and when I say that, I know really that I don't know what I'm talking 
about. That's why I say - leave it alone for a little while - then . 
come back to it. From the sta point of objectivity y for something 
that gives you more light i ae insight 7 it is much nicer to look 
at something that already has been past and then put it afd focus it 
with a different kind of light on it, to see if it still has the same 
kind of quality and you have to be aaa ess ways to give up 
many things that now are very precious and dear to you but under the 


light of Objectivity have absolutely no reason for existence. Don't 


let it discourage you. It'11l1 come up anyhow) You can't help it. You 
will keep on be cee aes - you say isn't that inter- 
esting - that I already knew when I was ten years old - O,K.Leave it 
alone. Keep on working - Keep on trying to apply tie simple rules of 


the A,B,C’ of observation of that what,is,impartiality, and simul- 


rania — af perhaps what could become participation V phat could 
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become an experimental application of certain ideas, whatever it may 
be that is involved in Work on oneself - keep on - keep on - keep on 
as much as you can to acquire data that are more valuable because 
they are more absolute because they are less and less affected by 
personal interpretations ~ less and less affected by what you feel or 
what you think - or what it ought to be in accordance with the ordin- 
ary rules of ordinary morality - iy sane Maas value of Objective 
value - starty to become apparent and WRER there's no further argu- 
ments about it. That's the characterśstic of Objectivity. It is tniv- 
ersally accepted. Alright - you're not discouraged? 

Q: A little 
M.N.: I hope you're not. 
TQ: One of the talks I listened to recently - you were talking 

about objectivity and you said objectivity is the freedom which 

I desdribed to yeuw when I fall down the stairs f wren I tried to 


put it into operation#. 


M.N.: What? 
Q: Could you give some illustrations of how to be objective in a 
specific situation? 
M.N.: As soon as you notice a certain fact existing outside of you 
or a fact existing of yourself PUNIC comes to your notice and 
abaut which you have no desire to change it one way or the other ~ 
that you could accept it sfor whatever it is without even having 
any wish to put a name to it or to classify it in some ne tie other. 
Then you are objective regarding that kind of a fact. wy know very 
kikkis well what it is to be Objective regarding outside people or 
outside conditions, Whenever you have to make up your mind about cer- 
tain things that have to be done and you can go left or right and in 


order to try to become objective % you weigh everything that is in- 


volved and finally you to a conclusion . You say I tried to be _ 
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as Objective as I can and then I made up my mind. If you sometimes | 
want to tell someone - for their own good and it mgy hurt a little bit- 
you say - now mind you I do this in an objective sense. It's for you. 
It's not for me. The emphasis then is not on what you wish but that 
what you realize is really truthful for the other. So this is the 
question about objectivity regarding oneself, that I can accept the 
condition in which I am that is the way I behave J whatever it is that 
I manifest as a result of what ever I feel afd think - that that I 


will accept for whatever it is - as it is - to the extent that I 


exclugde any wish on my own part that in that kind of an image which 


I receive by observing - I do not introduce any wish to change it. So 
you see - I'm not comparing it with how it should be or that it is 
not right or that it is not 4-la bon ton, or that it should really be 
that different or that I oauld do better but I haven't and it is be- 
cause it's raining that I'm doing this and so forth and all these kin 
of explanations. As soon as I consider the behavior of myself © when 
I feel a little awkward because so and so is looking at me and I know 
the opinion that so and so has of me is not enahanced because I was 
pehaving like a little nincompoop. It's quite possible at such a time 
‘Utnpossible for me to be ea a I feel sorry., I would 
like to have uy changed" 1 would like to have things undone. 1 may 
have said things for which I waw not responsible and maybe I have to 
excuse myself or at least apologize J or Whatever it maybe. Everything 
that I do 4 I do with a little bit of a thought or a feeling about 
my behavior more or less criticizing it - or more or less liking it - 
guabar it may be - but very seldom that I can be objective about my= 
self. And I say this is the difficulty - that I cannot be objective = 


because the apparatus with which I measured it cannot be objective. 


A feeling is always something that is a feeling about something that 


i i. i EEE 
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I have had which I feel about a little later. And the same is true of 
thoughts - because the thought process always is that what is antici- 
patory~ that what is coming from the fusion - that what is already » 
past and has become memory = and it is never a realization of the 
existence of a moment - because a moment goes by toOfast. My mind is 
incapable of having a receptive organ for the reception or the per- 
ception of a moment and all I can do is to understand the question 
n within r if I P oaa it up with that what is going to come 
and that what has already gone. As far as my feeling is concerned y 

I think immediately whenever I discover any form of my behavior in any 
way whatsoever - it reminds me of a certain condition which I am crit- 
ical about since it has to do with ğe anbi seldom that I can look 
at myself and say everything is good eee eri always something 
that I want to chahize or sometimes that I indulge in ~ I say I liked 
The SesenipeNe oP sett love and vanity ~ the question of criticalness 
the question of not being satisfied with the way one is - all the time 
considering oneself - that one dan do better = or that perhaps appre- 
ciation that other people give to me is not exactly the way I would 
like it - that I feel that I'm worth more than I am - and all the 
different things that we call human virtues or human vices. All of 


D that I'm subject to - Objectivity in the sense that we know it on? 


: Q € 2 
v nue, E as an on ample for instance a judge having to judge S ee 
PATI ! 

3) wth sides and he is sympathetic - so he has to exclude a little bit 


UN 
UA 
ae X of his feeling - as far as a scientist is concerned - trying to look 


Wip at an objective fact = it's extremely difficult for a scientist to f 


yo` remain honest - particularly EN) something of his own reputation. = 


quer the AND kple VONGT ny 
Y 2 snvelged e There are very few.ghings that I'm interested in E | 
oan Ne ar en etme Ae a ‘ 


Vv i eee 
A T 've made a éertain new sub stance/b¥ putting a little molecule and 
en another together and so forth and now according to my theory - it has 


- - ——to have a melting point at gcertain degree and I say it's 185- that _ 
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has to be the melting point according to my theory - and my theory of 
course is my own =- and I'm very much attached to it and therefore - 
now I'm going totest it and here is a little bit of the substance 
and I put it in a test tube and I raise the temperature and by golly 
it starts to melt already at 179. Well you see I'm a good scientist 
now - and what will I do - here I'm in a conflict because my pet 
theories of course are no good & particularly when ryt Meese pub- 
lished so that people already attac a name to my ~ and say ah - this 
man - he knows and now it proves that the practical fact¢ which I now 
objectively must register as a fact because it is something that not 
only I can experience but any other scientist doine it in the same 
way - under the same kind of conditions will find that that substance 
is melting at 179 and so my pride and everything that I've built up ~= 
how difficult is it for me as a scientist to say I goa made a mistake? 
You see Objectivity does require that. How often a person uses | 
some words or a phrase particularly a politician not only that they 
promise the impossible but kthey make certain statements that are a 
little bit you know - never mind how someone else can imply this or 
that X theyére not exactly correct but at least - so after a little 
while they're caught and they're called on meann explain it 
and then they go through all kind of difficulties explaining how 
they really meant it - they said it but they really didn't mwant to 
say it airs ee - but when they said it = they had Sead else m 
E a a now this kind of hypocrisy Årnis kind of "quest ion Wakvery- 
body knows because we do it all the time. I'm all the time interested 
in creating a little better impression thahnI am - and if I could de- 
rive from that admiration from someone else - of course it tickles me. 
And I know sometimes it is not true - but the other perwon believes 
for instance I have done some extremely interesting work of a secre- 


tive nature + working for the government ï and I have of course - 


0 SE ee Ne ew Pe a iii. i <a 
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have had insideQ@possibility of looking at all a@ secret documentS- 
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this and that and so forth you know and then your son hears about how 
his father was such and such and he EE AE dmiring eyes and 
says ~ but how wonderful =- you know one lets it go even if maybe once 
upon the time in your life you've seen one secret confidential document 
But you see the admiration particularly from a son ~ and one has and 
of course it is noticeable and you know it and then you say but I 
don't want to tell hime because it would disturb him - in reality - 
one bakes in ones own glory. It's extremely difficult to be honest 
with oneself and parxticularly when other people are involved and that! 
why one says sometimes when I'm all by myself - in that what is the 
inner inner chamber = as if at a certain time I'm in the presence of 
God and with God of course I cannot lie - because He knows and He 
would know if I would lie. Therefore I cannot tell a lie in the pre- 
sence of him. That even then I will explain to Him - that that what 

I said was really not a lie. You tinderstand - it is human nature. But 
these are examples of how to try to become ae a oy So now apply 
a PROT haste possibilities of oe of eee ae I want 
to be aware ş Nware I call a moment of objectivity 7 of realization 
for myself ~ in the MRA RG of certain facts as they are - 
particularly nia of myse f - in the form of my behavior ~ 
whatever it may band whatever may have caused it ~ no further inter- 
est in whatever the source was ~ simply stating a fact of how I am and 
how I am physically - behaving in a certain way and thah then my mind 
starts to register that as a fact of existence without any wish of 
changing at all - withoug having any particular opinion or a like or 
dislike =- so chelate the requirement of how to reach at least a 
little bit of a taste of objectivity about oneself and I chose for 


that now a form of behavior to which I'm not primariliry involved not / 
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“A 


even feelingly or emotionally - about which I really don't care L 
sometimes in a movement of myself which is atready habitual Kag 
Terna y intellect so that the body itself can take care of it- 
if I select that and now you might say bring it out in the open as 
if it comes to a certain form of consciousness = It is of a knowledge 
that my body is existing and that it walks and that* would like to 
register the fact of it,my body, walking without any further descrip- 
tion or without any liking and that as I say it is GueDnabitualy 
TAAN There a eee ERAR ed Bye doesngt Poia N oone k> 
yh vee when I walk’- and it my body walks, and my mind in a cer- 
me tain section of it tries to become objective to that fact and tries 
Cc to register. So I say- here I am- here it walks- here my I observes 
“it my body walking. I say it's the beginning maybe of de: ta Of that 
what is now registering a fact for whatever it is whatever is the 
objective value of that fact- without interpretations=- pure fact or 
pure intellect, pure recording- pure rates of vibrations in my mind- 
as a recording machine- exactly the same as a lens¢ records exactly 
what's in front of it Tike a recorder records exactly what is re- 
oct St the moment when it happens, then it is there and nothing 
in the whole world can change it afterwards. You see this is the 
question of absoluteness- that nothing can be tampered with anymore 
and it comes out then inthe open as it wre because it has become 
past-since it is a fact that has now disappeared as such. It pis 
nd longer attached to a particular moment= so whatever is past is. 
ee D @ boris OY 
finished and it is the as a fact recorded in my brain as objectively 
as I can make it. It is of course - it's extłemely difficult of tour: 
there is no doubt.because it goes contrary to everything that I'm use 
to and surely it is objectionalbe from the standpoint of mother-natu1 
because mother-nature doesn't want me to Wake-Up. So if I'm interest: 


in trying to develop something that is not of this earth - in the fii 
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place I have to be in a good state ~ in the second place I have to be 
ready to fight. I have to wrestle with that what is my ordinary condi- 
tion- the way it is and always has been brought up and all the differ- 
ent tendencies and characteristics- they are for me at that time of no 
use and nevertheless I'm stupid enough to believe that it is possible 
to develop X simply because I happen to have a thought of the possi- 
bility - this is the tinteresting thing of the mind- that at times it 
has a possibility of believing in something that might exist which at 
the present time does not exist. You might say this is the one life- 
giving force of the mind in which it is not taking everything for 
whatever it sees and whatever it can perceive by all kind of sense 
organs but that there is also something that hopes for something that 
might exist nowlan could grow out into an actuality. I say this is 
the saving grace. Perhaps that is «km to some extent Ged shaking you 
a little bit or placing every onere in a while an alarm clock near 
wy UA SARIN NE PAGOM TCIM AI 
you en a t such a moment receives an impression of- it might be 
possible. The impossible might be possible for me. It is very much of 
that same kind of caliber- the difficulty of introduction of anything . 
objective into a subjective world because everything subjective as it 
is around is of course from the standpoint of development- an enemy 
for the possible developing anything objective. You know the earth 
does not require objectivity. Earth requires sleep; Man simply ful- 
filling his functions with his eyes closed becaus he's here simply for 
the purpose of maintaining earth and taking in food and converting it 
‘and simply in that particular vrosess~ he reamins on earth when he 
dies- he has a body- it deteriorates and furnishes material again 
for whatever is needed for the maintenace of earth and sometimes we 


v 


ney for the maintenance of the moon. But whatever it is- he happens 
Lone 


to be xhere and he happens to die. We're talking about that what 
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perhaps is a memnant of God within man and that is not so easily you 
might say killed or it is not so easily fooled because it still be- 
lieves in the possibility of freedom. Make your own ideas about ob- 
jectivity. Try to apply it and see what is objective you could be 
objective to. As soon as you have that kind of an experience and you 
do it again and again - you will se that there are differences of 
course and that something is a little bit more objective than mthe 
other= and then later you have something and you age no that was no 
good because I remember- I had a nomen: a-moment—ef objectivity which 
was really outstanding. In that way one acquires a certain quantity 
of material which you might say- I classify it- 5% objective, 10%, 


99%- leaving loo percent for the gods OY 
M.N.: Yeh? 
"Qs A couple of months you mentioned something about prayer. How 
does one go about preparing oneself for prayer and praying? 
M.N.: What kind of upbringing have you had? 
p , 
MnN.: That is, conditioning as far as prayer} Us COIN VEE AT 
Q: Not very much. 
M.N.: How A you think about prayer then} MOUS 
Q: Well” the closest thing that has touched me is something you said 
about preparing a romeo that God might come into it. 
M.N.: Does that appeal to you? 
Q: Yes 
M.N.: Prayer of course has to be in order to establish a relationship 
with a higher form of being or a power which may be helpful to you- 
sothe prayer has to be in line with what one knows for oneselff that | 
is right and also that one is entitled toask it from a higher power if 


that higher power actually can exjst for one- that then in that kind 


of a relationship you kope fer the higher power will smile on you and- 
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listen to your prayer. So in the first place- it PE re reasonable, 
It has to be within the means and the possibilityZthat you Bs and that 
“Ucoula grow out of what you are now. In the second place it has to be 
serious. It cannot be- if it is a higher power of being- certainly 

he cannot be bothered by the little things that are a little trouble- 
some to you. So it has nothing todo with your state of health or your- 
the weather conditions or whatever or someone who wtepped on your 
toes and so forth. Those aref ordinary mundane apenes that God of 
course cannot be interested any moreover I woula’ waste His time. IN 
the third place, you have to be sure that God is willing to look at 
you. And that is a very difficult question because how do, I, being 


what I am appear to something that is higher- and wherever I now place 


/ 


w2 who AE 
this kind of a God $ I want to piece perhaps it is a God who is 
on the next level and then perhaps it's a little easier because he 


hasn't forgotten as yet how it used to be when he was on that{ level} 
But if I consider God as eternity or God as endlessness or God as 
absolute, I place certain attributes in that kind of not persons that 
kind of an entity+ that kind of a being~ in some way? which are com= 
pletely unknown to me than only by means of a few words which I hope 
convey a certain content which at good times when I really can think 
and when I honestly can feel that then I believe to have that kind of 
a quality that might belong to God. You see the question- now - if I 
want to bother or rather if I want to establish that kind of a rela- 
tionship hoping then that something can happen to me as a result of 
the influence of that what I call God on me and that he deems it ne- 
cessary or {for kim) it is necessary to really take cognizance of me 
and my existence to some extent you might say I have to be a little 
bit conceited. Why should God bother about me when there are thousands 


of others that He can bother about and particularly when the Bible says 
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it is not only mankind but all the swallows and the birds and so forth 
and nothing will fall down on the earth without His will. You see such 
concepts- that is why I ask what kind of an upbringing you have. In 
how far is the idea of God something that is real or to what extent 
is it based on certain concepts that have been given to you at the 
times either by reading or by some kind of an education, If one wants 
to bring it very close home and not to go tœ far as far as God is con~ 
cerned, I would like to have something that is just a little higher 
than I am and I would like to interpret that in such a way that it is 
close P 0s A it and then to say it is possible for me to 
change over into that higher form- a little higher- more pures more rea} 
and that what I now consider- good qualifications not only for a human 
being but more and more in accordance with that what you might say is 
not earthly and I pray in order to reach that or to become under the 
influence so that that influence is going to change me into a differ- 
ent kind of a person- so the real prayer has to do with the possibilit 
of an application of that what I know to go in the ieai caer 
wish to go and I say I want to go to God but it is my God and it is 
a concept ae made and for me is of course sacred and holy» So this 
is what I meant by being serious when I wish to pray, something in me 
has to be adjus ed and everything of me that is out of joint should 
of not be there. sph pthes wor PRP pinchions I wi n to ray- Gave 
itv of m personality hatever it may be, jas to P united in this one 
wish that that what I now ask for- could be of use to me the way I am. 
You see if I put it on that basis+ I have to leave out the pessibility 
that I know ity what is good for me, Because I don't, I only assume and 
I cana sk for that what I think is right so that each prayer has to 
end with - but not my will. And again I leave it then to what may be 


of a higher level of being or a power which might influence me- I leave 
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a higher kind of a nature do know and does know for me what is right 
for me. Such a prayer of the unity of everything in oneself as the 
three centers of man- that is the kind of prayer that will be heard 
and in all probability will give an understanding in a certain way 
without defining for oneself that it has to be that what I pray for 
but that it will cage me an ingight of that what I pray for that it 


is right or wrong. In other words I pray for wisdom to know. Alright. 
MN.: Hesse Yes. 
Ega I have a question that relates to something I'd read in Beelzebub 
which I hope is proper for this meeting. Ah- there was a(poind in the 
skuxKX book where Gurdjieff discussed a period in the history of Babylon 
where they had developed art and theatre to a certain degree, He 
speaks of their development of theatre as the certain group of citizens 
getting up on stage and acting out as I understood it, situations and 
events which had occufed to them in their partiaular lifetime, with a 
certain amount of significance, meaning and humor and it seexmed to me 
similar to an improvisation- 
M.N.: I'm a policeman. 
Q: Yes- that's MO Oe 
M.N.: Yah. 
Q: Now he started out that particular form of theatre- he felt was 
pure where as what we now know today an our realm or in the western 
world of theatre is not pure and I know he sort of said that-what 
he calls an artist=- is he who rightly senses the essence rather 
than he who is concerned with aru. i nterpretat ion 
M.N.:Do you understand it? 
Qy No- that's why I'm asking the question. 
M.N.: “you ( ) questioning it or Ai e you open about it? 
Q: I'm open about it. I want to understand. 


M.N.: Whenever a person appears to be a policeman and that means that. 


_ 
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someone else has to be- maybe a criminal or maybe an innocent bystand- 
er one creates a certain condition because certain things have been 
started and other people adapt themself to the conditions in the way 
they understand it. In that respect it becom es a form af art befause 
in the first place I have to be flexible. You have to set aside entire- 
ly what they are themselves and then they have toa ct in accordance 
with the requirements of whatever the conditions would require and 
simply the fact that someone Lja Tn a policeman- it means that the 
other person has to become in relation to that policeman = regardless 
of what he is himself and at that moment- so he has no chance of think- 
ing about how it ought to be- but there has tonbe alive in him some - 
thing that is immediately adaptable and can be useful for the occasion 
whenever it happens to be. This is a sign of real life in an artist- 
whenever at any one time- ye can express that form of life- in any 

form as required by the conditions, Well you see that already is absol- 
utely fundamental and completely different from what we do and already 
( intra : 


written up and I become King Lear or whatever it is and then I act in 


) because I study a role or I imitate what someone else has 


accordance with the rule of Shakespeare or Francis Bacon or whatever it 
may be. In any event it is not my own. I was simply adapted myseff the 


best tat I can after a certain amount of study and then I appear in 


4C "\that kind of a role and of course then functioning in the relationships 
(a Iho hon DEEN Lutin 4) 


En ag established by the play: 


sis el ‘ ' 
sae don ave the play primarily in mind than only as a vehicle- but I 


od 


wish now approbation from the audience. This is again a fundamental 


gaifference. When I'm engaged in something that is required by the condi- 


‘tions for me to behave the way it is, I don't think of anyone else 


ae 
sph eo me. I'm interested in being bhe part as I have to play as 


required. But as soon as I wish someone else to like meg for it or to 


admire and clap their hands and so forth- at the end so that I'ma 
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marvelous actor~ then of course I'm looking for somekind of a form of 
self-satisfaction or vanity which has nothing tod with acting as suche 
So you see this is the indication- what do I wish regarding this pos~ | 
sibility of expressing myself in a certain way and regardless of what | 
I think or feel- regardless of what anyone else might think or feel- 
but to the extent of wie my understanding of what the situation re- 
quires. Now this applies of course ey! ay ns Reece ar ree 
i requires also for anyone man to behave nė inaccordance with certain 
See which are in existence and in which are described the perfect 
XO or harmonious behavior of man. You see now we put it on a different 
kind of a scale~ because it becomes just as much an acting in which 
one wants to adapt oneself and ones life the way it is for the purposes 
of behaving in a surrounding even on earth in such a way saat 
to man for what a man has to be. If I say wot it has to be harmonious- 
we can quibble about what is meant by that kind of harmony, but in an 
evant it is something which let's say to use that word- a man is in 
Pee ae e dnt OO A ar G wha SEPA S) DAN iai 
Po a the wayzit has to be followed up. So it involves the 


totality of mm x ones life in relation to other people- so that the 
totality of that what is being lived has the characteristic of the 
; f kard of 2- ; 
continuation of that life for a greater purpose for which they have 
gotten together. And that therefore the highest form of art for any 
LNA thar 

group of people getting together for whatever purpose that. the-mem- 
bers all the time have to have in mind the development of themselves 
for the sake of the glory of God because the aim of man’never can be 
on the level of being admired by the rest of them. The aim has to b 
that at the end of ones life- one has reached a little different level- 


at least that one has advanced or evelved up to that level- in order 


to show you might say- that his expenditure as a level- as a level of 


life 4s indicated from his birth up to his death- that that kind of a 


ve 
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performance in life- has lead to the possibility as if it could be a 
stepping stone towards the next level of existence. that I think is 
inherent in the principle of different lives existing at different 
levels of the universe. It's the only way by which we can explain it- | 
because we have to take down this whole question of omnipotence and 
omnipresence into its so called component parts which I can understand- 
t if I say that what is infinity is a combination of all kind of ‘ 
finite levels- it doesn't mean very much unless I han look at th out 
levekand from one level going up to another- or ig finally after B— 
wr Bay, inesoocatted: having reached the highest level- that I then still 
can include the lowest level because I never would reach unitypr it 
is a question of reaching God- I have to find in my particular life a 
possibility of reaching that what is more understanding~ and when I am 
at a higher level- I will have that more understanding because I can 
then look back- or in epee ies Cs mas what I have experienced an 
then have then proper yst ton of that what I have experienced as in 
the past since I'm no longer part of it. So the aim ultimately iof man 
in whatever he does% this includes art or philosophy or religion or 
science- it doesn't matter which- all the time has to be implied- or 
in that it has to Hae n coloration of a possibility for the evolve- 
ment or the evolution of man because if that isn't there= there is no 
purpose in his life. And if that purpose is taken away man will be 
floundering on this level Be easter or a lower without any rhyme or 
reason. So the aim that a man has'and has to be understood by every- 
one who lives with him in agreement- understanding that the adn chen 


if tog to the totality of:understanding which reaches in infinity an | 


experience of unity- that then all acting and everything and every 
form of art has to have in it that characteristic of th@possibility 
for further growth. This úf course is a conce pt as far as art is 


concerned which of course we don't have it at all as far as what axe 


APERE E NE 
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our performances are in so called theatre- that sometimes in the 
writing of a play or sometimes dite oauckion of certain piece of art 
in some form maybe as painting or sculpture or that perhaps in music 
or sometimes let's say in the digging take Ceai ee 
to find what is the center of things or that in scientific development- 
one really tries to rach what is the particular problem of life or 
organic matter or how are the relationships of different atomic, 
electrons and ions around each other= that then there is something 
that sieker or ene other kind of performers and I include in that 
now scientists and the totality of~mankind wishing to create= that 
then in that attempt sdnethindhas to be put which is represented or 
whigh is the represenèation in themselves of that what is the highes 
in them as a form of life- then hoping that by introducing that and 
that what is their product of creation will have the same } a 
Fthat is there it is justified- ee Ser ae highest 
form of art and in them it reaches tye possibility of objectivitt- 
because it's exactly in the giving in that creation that I free the 
bondage of myself and whenever it has to do with reaching liberty- 
that what I really pray then it is the fulfillment of my life as long 
as I can continue to live without having to depend on the conditions 
of earth. It's a very interesting chapter this Art-Yand it's interest- 
ing to think about it- and to see in how far- ( oua RAG artists- how 
far they're removed from it. 
ps l happenma , 

Q:“Could I continue. I abppanded to think that there is let's say 
one or two plays which I know which I would consider- trying to 
reach towards something mere objective. 


M.N.: I think there are many who tryVlrou see some perhaps reach a 


little further than others, Im quite certain that certain things 
4 have Paue Of Bt Rear ries O e 


exist which-happen—te-reach_that- whieh have been created- which have 


that kind of a quality. I don't want to deny it. I don't want to say~ 
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everything's subjactive or to say that Beethoven was an unconscious 
man or Michelangelo. How do I know- but that there are certain things 
that pte Se my standpoint- can appreciate ina certain way or 
that affects me- er that—affdcts me in a certain way that it almost 
becomes for me an objective art. Or the totality of what is viewed 
or taken in by mankind becomes the same kind of= or has the same kind 
of affect on everybody. It also would be an indication of its objectiv- 
ity. You see so that Z say- of the Ninth symphony of Beethoven- that 

D how t A urth 5 
what is the choir and you remember that what is the Frevde schone Gotterfunk 
Töchter ans Eyssum You know this How marvelous it is 
in its simplicity that at such a time you cannot say that man at that 
time did tot see God. You cannot say it. It would be idiotic because 
we don't know it. And whatever MOANA E on O uueeoreh in his 
deafness- as far as his life and his soul is conce sned) You cannot 
say the man did not Work on himself even if he didn't know Gurdjieff. 
So you see it is quite idiotic to be too~ let's call ree provincial. 
And each person has a certain right to assume that that what is pro- 
duced has a certain quality and one cannot really judge about it until 


one has reached that kind of quality oneself. Then you can recognize 


it as something that, has existed or does exist in that way and has the 


K” 
| characteristics Ha. A person who is Awake a 


~, 


| But not until you are Awake will you know what is wakeness and Aware- 
ness in someone else. It is that kind of a thing that I neve vi be y 

ror umad D q 
Y yable to know what it is to be on a higher level I will know about a 


A 
EN lower level. It's always a difference between light and darkness, In 


o 


darkness I wi or light but in light --demtt know darkness because 
aN 


it&s g@ackness ip light. So- well you see we start philosophizing again. 


C ) Who of you have read= who have been interested enough in reading 


t A ae 
Gurdjieff's All and Everything? Come on= no more~ no more- x 
J PANS) g i 


t 
Cc MAK 
S to be Ree, ae erg could make you feel ashamed Se CHE 
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You haven't even touched it. Perhaps you even don't know it. As a 
task you go and get the book and start reading and then you'll see 
for yourself. You won't like it you know ,and probably after a little 
while you will consider it a waste of money. Never through it awaye 
You never know what might happen in the future. And ey Cee 
you'll look at it as something that was money worthwhile spent. If 
that is the conclusion you can reach- I would almost say there is hope 
for youk. But if it isn't I'm very much afraid. I mean this in all 
sincerity. Because a person is not a person only on this earth. A 
person is i dly really what he is. But in order to develop that he 
has to Work. And in order to Work- he has tobeable to understand 
the conditions under which he lives and he has to know what binds him. 
And he only will know what he is bound by by understanding his subject 
ivity and his mechanicalness and his automatism. If he adpan t awant 
to understand that he will never get anywhere, If he is a are 


his eyes are closed or i d or if he is Roa or atever it is tha 
up Aowa he yra, hep klur on his 


closes nE he will die at the proper time’ nga ere is something 
that is'alive in man that keeps on being alive and never will die be- 
cause that is the function of life, Why should life exist when it 
coula die. e exists then only in certain conditions as a 
formwhén te form is there it is encased, When it is not there it is 
life free. It is always in existence. There is no death. There is 

only a changeability of form and that therefore that what one starts 
to recognize as being alive in one- when one knows it- that it exists- 
you take on responsibility for the maintenance of that. And in order 
to reach a diff erent kind of a level, you have to do away with that 


what is subjective in the introduction of what we now call Objectivity 


I would almost say tjat ie the only way out of this earth- away from 


| 


| 


this earth- the possibility ofA something that could become harmonious | 


